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Does a system of ideologies
really exist ? A comparative
approach to five ideological ideal-
types*

This article intends to show that ideology is always
organized systemically by undertaking the opposition
between conformity and diversity as its fundamental
criterion. In order to underpin this hypothesis, the
present article examines the inner structure of five
classic ideologies, that can be understood as ideal
ideological types. The analysis reveals that ideologies
do not form a system because at the core of any
ideology there is a key-concept not determined nor
influenced by the key concepts of other ideologies

IntroductionIntroductionIntroductionIntroductionIntroduction

One of the tasks assumed by political science is that of
defining, delimiting and analyzing the fundamental features of
different parties. In order to reveal such features, different
structures and functions are examined.

Taking into consideration that every party is built upon an
ideology, one may wonder whether a party system – ceteris
paribus – is sustained by an ideological system. The initial
goal of this research was to establish the existence and the
particularities of the causal relationship existing between sys-
tems of parties and system of ideologies. The conclusion
reached was that such ideological systems do not exist. So,
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the question : do political ideologies determine the emergence
of ideological systems? Our hypothesis is that the answer to
this question is affirmative.

Studying ideologies: irregularities andStudying ideologies: irregularities andStudying ideologies: irregularities andStudying ideologies: irregularities andStudying ideologies: irregularities and
tendenciestendenciestendenciestendenciestendencies

Any non-descriptive approach to ideology encounters nu-
merous difficulties that make both the method and the results
obtained questionable.

The first difficulty worth mentioning and, maybe, the
most important, might be expressed as follows: there are no
ideologies, only ideologists. Therefore, it is easier to offer a
scientific analysis of J. St. Mill’s liberalism, or of Edmund
Burke’s conservatism, than one regarding liberal or conserva-
tive ideology.

Secondly, due to various reasons, the thought of ideolo-
gists is fluctuant. Thus, an ideologist usually passes from theo-
retical refinement to writings of popularization when  immedi-
ate political goals demand it. It is hence adequate to take into
account the difference between vast, theoretical texts as “Ger-
man Ideology” or “The Capital” and a synthetic, propagandis-
tic one, such as “Manifesto of the Communist Party”.

Thirdly, ideologies are altered by the socio-political con-
texts in which they are engaged. The struggle for power can
determine ideas that are endorsed by liberals in a certain state
to become part of a conservative ideology elsewhere.

Another difficulty arises from the fact that some ideolo-
gies might be considered “weak ideologies”. For example, na-
tionalism can be a dimension of any ideology, when the con-
struction of nation state1is pursued. Some ideologies seem to
be destined to remain peripheral or even to be rejected from
the public space. It is difficult to believe that anarchism will
ever be able to produce parties with solid structures, capable
to engage themselves the fight for power. In addition, it is
likely that any ideology militating for gaining power through
the use of force, will, in the end, be declared illegal.

As a corollary, we may assert that any ideology is nothing
but a “camouflage” for the desire for power. Consequently,

the colour of this camouflage will be changed rather in accor-
dance with the context than with the intimate options of the
combatants. Such a view, however appealing it may be due to
its accuracy, is still a simplistic one, because it does not take
into consideration the intelligence and beliefs of the individual
political actor.

Therefore, many scholars prefer to see ideology not
merely as a means of gaining power but rather as a body of
ideas which can help us gain a direction within society. Thus,
Paul Ricoeur considers the ideological phenomena as being
able to receive a relatively positive appreciation, if the so-
called Aristotelian thesis of the multiplicity of levels is to be
maintained2.

The attempt of “unmasking” the ideological and revealing
its substantiality is also present in Anton Carpinschi’s con-
cerns to identify certain tendencies and regularities of the dy-
namics of contemporary doctrines, such as: the expansion of
the doctrinarian universe, the convergence of doctrines, the
curving of the doctrinarian space, symmetry, action and reac-
tion, the lack of vacuum, or the relativity and the interchange-
ability of certain doctrinarian features and dimensions3.

Within a multidimensional but also limited political
space, these features emphasize the fact that ideologies are in-
teracting with one another, suggesting that they might be con-
sidered parts of an ideology system. Moreover, using the holo-
gram principle4 within a complexity paradigm, we may
conclude that each ideology is, in its own turn, a system.

Consequently, in order to prove whether an ideology sys-
tem exists or not, we must first build ideology as a system.

Ideology as a systemIdeology as a systemIdeology as a systemIdeology as a systemIdeology as a system

Having emerged in the middle of the twentieth century,
the systemic paradigm has suffered many adjustment pro-
cesses. “Classical” systemic theory, which was founded on
cybernetics, seemed to become, in the early 70’s, during
postmodern controversies, inadequate.

Coming from different fields, such as anthropology, eth-
nology or biology, a number of authors5 tried to modify the
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mechanical approach, by emphasizing the importance of the
human nature and human societies’ development. Later on,
other authors6 developed the systemic theory towards com-
plexity and self-poetic systems. More recently, research of hu-
man organization as self-organized criticality7 has been pro-
posed.

As, at present, systemic paradigm does not offer only one
theory but a set of theories, specifications concerning the
types of theories are required.

Looking for a systemic theory, I first focused on the one
proposed by I. P. Culianu in The Dualistic Gnoses of the Oc-
cident8. Observing that “once in motion, the system has the
tendency to exhaust all its potentialities”9, Culianu elaborated
a method that is not interested in the historical evolution of a
system, but which attempts to discover whether all the logical
options virtually inherent to the system are reached or not.

   These logical options become possible due to a first op-
eration, which “consists in setting two divinities in the place
of one”10, and represents the foundation of any gnosis. This
first operation contains two sequences: the question and then
the answer sequence. In the case of gnosis, the answer to the
question “how many divinities?” is two. This answer differen-
tiates gnosis from other religious trends, and constitutes what
I. P. Culianu calls its generating principle.

Analogically, we shall consider that each ideology is based
on a first operation, which  confers its generating principle.
Thus, any ideology starts with a question concerning the
founding principle of any society. It also gives an answer to
this question, by identifying the fundamental value on which
all future construction is based.

In order to understand how to construct an ideological
system, starting from this generating principle, I shall invoke
Niklas Luhmann’s works. Being preoccupied by self-poetic
systems, N. Luhmann considers that the accent must not be
put anymore on the system’s unity, but on the difference be-
tween environment and system11.

Thus, every social system is continuously creating itself
and self-differentiating from the environment, through a char-
acteristic binary code. “The code is the form through which

the system distinguishes itself from the environment and orga-
nizes its own operative closure”12. As examples, N. Luhmann
brought: profitable – non-profitable in economics, legal – ille-
gal in law, action – inaction in politics, etc. Taking into ac-
count that this code refers to the way in which the system
“thinks” and not to the result of its actions, it can be  inferred
that there are pairs of opposite types of logic: the logic of the
profitable and the logic of the non-profitable, the logic of the
legal and the logic of the illegal, etc. Obviously, the term logic
is here used in its weakest meaning: well organized assertions,
constructed on a set of postulates.

But what would the right code be for an ideology system?
Considering that ideologies are systems of ideas that aim

to put order in the behavior of society and of individuals, I be-
lieve that they are built on the diversity/conformity code.
Thus, a society might wish to achieve either a sort of order in
multiplicity, an order of disorder, based on the logic of diver-
sity, that is divergence through the acceptance of imperfection
and multiplicity, or a order in uniformity, order of orders,
based on the logic of conformity, which is convergence in the
seeking of perfection. Defined in such manner, the logic of di-
versity and the one of conformity are mutually exclusive and
seem to be capable to cover the whole ideological thinking13.

In conclusion, the concept of ideology as a functional sys-
tem revealed the fact that each ideology has a generating prin-
ciple and may be rebuilt using a specific ideological code,
namely diversity/conformity.

In order to verify this assumption, the following research
designs are possible:

·the reconstruction of certain original ideal-types, in order
to demonstrate the existence of a primary ideological system;

·the identification of a certain ideology’s evolution
through time and space, in order to prove that each ideology
has a systemic behavior;

·the analysis of relations between ideologies within the
same political space, in order to verify the existence of a sys-
temic organization of ideologies.

As for the purpose of this article, only the existence of a
primary ideological system shall be debated. The methodologi-
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cal importance of identifying the primary ideological system
is overwhelming, because the lack of such a system would
cast doubt upon any future research.

A structural design of the ideologicalA structural design of the ideologicalA structural design of the ideologicalA structural design of the ideologicalA structural design of the ideological
ideal-typeideal-typeideal-typeideal-typeideal-type

Following the new phenomenological line opened by W.
Ditlhey and Ed. Husserl, in the effort of elaborating a method-
ology able to make objective knowledge possible, Max Weber
used and refined the ideal-type method.

For Max Weber, the ideal-type is not a hypothesis, but
something that contributes to the construction of a hypoth-
esis; neither is it a representation of reality, but something
that confers means for an adequate representation of reality.
The construction of an ideal-type is realized by accentuating
one or more features and concatenating more isolated, dif-
fused and discreet phenomena.14 Consequently, the ideal-type
is presenting itself as a “cognition framework; it is not the his-
torical reality, nor the genuine reality itself”15.

Since Max Weber wrote these lines, a whole series of
scholars have brought further specifications concerning the
modality in which this method can be used. Yet, the essential
characteristics of this method, with its advantages and disad-
vantages, have been preserved. Thus, the advantage of using
the ideal-type originates in the method’s rigorously built inner
logical structure. From the method’s inner structure a disad-
vantage arises: any ideal-type will end up separating itself
from reality16.

Taking all this into consideration, I propose the construc-
tion of five ideal ideological types, the “strong core” of the
nineteenth century: liberalism, conservatism, socialism, nation-
alism and anarchism.

Thus, in order to construct the ideal-types, I choose the
moment of their beginnings, of their origins. The selected ide-
ologies were in such a moment of their evolution during the
nineteenth century17. In order to make re-construction pos-
sible, I invoke, for each ideology, a famous work: On Liberty
(1859), by John Stuart Mill18; Reflections on the Revolution in

France (1790), by Edmund Burke19; Manifesto of the Commu-
nist Party (1848), by Karl Marx and Friederich Engels20;
Qu’est-ce qu’une nation? (1882), by Ernest Renan21; Enquiry
concerning political justice (1794), by William Godwin22.

These works share a spatial, temporal, historical and cul-
tural unity. From a cultural and historical point of view, they
were written in the rationalist spirit of the nineteenth century.
Moreover, the authors knew very well both British and French
culture.

However, the texts are different in purpose and style.
Some are works of popularization, and others aspire to a sci-
entific status, being addressed to a cultivated public. The first
ones are characterized by visionary perspectives23, while in the
others a positivistic tendency prevails.

Among scholars, there are divergences regarding the na-
ture of these five ideologies. Thus, some24 consider that na-
tionalism is not an ideology, but only a dimension of other
ideologies. Even those authors that consider nationalism to be
an ideology are treating it as a loose ideology25, because it is
insufficiently developed. Anarchism is also an atypical ex-
ample, due to the fact that it has never been represented by
parties with political power. This is the reason for which anar-
chist thinking remained peripheral, the attribute of  dangerous
revolutionaries or sophisticated intellectuals.

Obviously, these divergences are rooted in the criteria
used to define an ideology. Because the method of this re-
search is one of ideal-types, ideologies acquire the same na-
ture. However, especially the reconstruction of the nationalist
ideal-type or of the anarchist one might be questioned – other
ideal-types of these ideologies can be built.

All these remarks being made, the question regarding the
structural design     of an ideology may be raised. As can be eas-
ily observed, most studies on ideologies use a scale that in-
cludes relevant characteristics to any society’s structure: hu-
man nature, reason, freedom, equality, property, justice,
political regime, state, economy, and so on. The nine men-
tioned characteristics, aside from being generating principles,
become independent variables that determine the inner struc-
ture of the five ideological ideal-types.
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Taking into account my following of N. Luhmann’s sys-
temic theory, I will attempt to verify if each independent vari-
able, when intersected with the diversity/conformity code,
will receive two values.

In order to identify these two values, the nineteenth cen-
tury classical perspective will be used as well as authors from
the twentieth century. This suggests that such an approach
can be extended beyond the considered ideal-types.

The generating principle seems not to submit itself to the
diversity/conformity code, each ideology developing a prin-
ciple that is not subject to this code. Therefore, after the col-
lecting of data, I shall try to establish if a systemic algorithm
of mutual determination – which might determine, for in-
stance, the emergence of the generating principle of liberalism
from the one of conservatism, and the one of socialism from
the one of liberalism, and so on and so forth – exist.

The classical perspectives on human nature oscillate be-
tween diversity – like, for example, self determination, which
becomes possible through the autonomy of will – and confor-
mity – like complete modeling, which is realized through the
individual’s insertion inside a social environment. Contempo-
rary debate on this topic, between libertarians and
communitarians, emerges around the aspect of individual rela-
tionships. Communitarians propose a teleological perspective
upon human nature, arguing that individuals must pursue their
goals, while libertarians are advocate a non-teleological one,
arguing that individuals  only have the capacity but not the
obligation to attain their goals26 .

Reason is limited by rationalism and reasonability, as re-
vealed by M. Oakeshott’s work27. Hence, rationalist politics
“is one of perfection and uniformity”28. For a change, reason-
ability represents that kind of reason capable of adapting itself
to different types of activity, namely to diversity29.

In his famous speech, Benjamin Constant30 identifies two
types of freedom: a freedom of participating in public life –
specific to antiquity – and one of protecting private life – spe-
cific to modernity. The classical essay of Isaiah Berlin31is also
worth mentioning. Negative freedom means that no individual
is to interfere in other’s activity, while positive freedom de-

rives from each individual’s hope of being his own master32.
Berlin underlines the fact that, at first sight, the two concepts
seem not to be far from one another, but, in essence, exercis-
ing each type of liberty leads on the one hand to pluralism, an
expression of diversity, on the other to authoritarianism, a
form of conformity33.

The idea of equality leads, within the logic of conformity,
to equalitarianism34, that is, de iure and de facto, equality.
Within the logic of diversity, equality resumes to de iure,
which is equality before law, and to the acceptance of in-
equality in other fields35.

Property is, from an ideological perspective,  the distinc-
tion between private and public property. Subsequently, J.
Schumpeter had revised the distinction, revealing that, due to
what he considered the natural evolution towards socialism,
great capitalist property was depersonalized36: property control
is beyond owners’ will, becoming common good. On the con-
trary, individual property is to be considered personalized and
a form of diversity.

An ancient tradition, borrowed by the ideological dis-
course, distinguishes between commutative justice – emerged
simply from social relations – and distributive one – result of
the allocation of resources made by a central authority37. R.
Nozick considers that commutative justice is based on a non-
patterned principle, while distributive justice implies the exist-
ence of a patterned principle38.  Obviously, the inexistence of
a pattern is a form of diversity, while a patterned principle is
an expression of conformity.

As regarding the state, I am invoking the well-known dif-
ference between the minimal state – that allows the most so-
cial liberty to individuals – and maximal one – that constrains
individuals to certain behaviors. More recently, the difference
is made between subsidiary state and welfare state. Within a
subsidiary state, individuals are encouraged to have the  initia-
tive, with the state interfering only when its presence is im-
perative. On the other hand, a welfare state assumes an im-
portant social and economic role, organizing the distribution
social goods39. Subsidiary state is a form of diversity logic,
while welfare state is one of conformity logic.
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The twentieth century had proved that a political regime
can oscillate from democracy, an open society, towards totali-
tarianism, a closed society 40. Beyond historical experience, dif-
ferences between regimes are not given by formal and infor-
mal institutions, but by the way in which the political
construction of society is being understood. This way, the
community of diversity is resumed to mutual respect and pro-
tection of all individual values, while the community of con-
formity presumes that those with common values have the
desire of living together in the good spirit of those values.

Market economy and planned economy are the two limits
of economy. Fr. Hayek41 revealed that the concept of planning
can be understood in two ways: as projecting business devel-
opment or as centralized economy. The second meaning pre-
sumes that planned economy is based on obedience, as eco-
nomic agents conform to indications received from the central
authorities. On the contrary, market economy is one that re-
quires innovation, competition and, in the end, creates diver-
sity.

In order to formalize the research, I shall use P. L.
Dirichlet’s formula, which is pointing out the affiliation to an
interval:





∈
∉

=
Ax

Ax
xA ,1
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Let us name A the domain of diversity, and non-A the one
of conformity.

Further on, the data will be gathered and enrolled into a
table, in order to realize the comparison of the five ideal-types
and, finally, the appropriate conclusions will be drawn.

A reconstruction of five ideal-types
Having constructed both theory and method, data collect-

ing is the next step, unraveling for each ideology the way in-
dependent variables vary within the diversity/conformity
code.

The generating principle
As it is well known, the generating principle of liberalism

is represented by the protection and promotion of individual
liberties against other community members’ actions, espe-
cially the ones of  people in positions of power42.

Conservatism is rooted in the respect for a traditional so-
cial model and in the acceptance of slow reform. Therefore,
Burke considers prudence to be the first of all virtues43.

Socialism has, as a starting point, the historical class
struggle44. It proposes, as its main objective, the accomplish-
ment of a total status equality of all the members of society.

Nationalism is built on the idea of independence, and
emerges from the nations’ right to self-determination45, while
for anarchism, the generating principle is represented by the
unlimited trust in private judgment46.

Therefore, it is obvious that the generating principle is not
subject to the diversity/conformity code, simply because lib-
erty, prudence, class struggle, nation and private judgment are
primary values.

Human natureHuman natureHuman natureHuman natureHuman nature

Within liberalism, the individual is regarded as an impor-
tant value47. He owes nothing to society; his wishes are sover-
eign. By definition, the individual is the best judge of his own
interests. Therefore, taking into account the increased impor-
tance of the individual against society, institutions are not to
be permitted to interfere with the individual’s activity.

Conservatives reveal the imperfection of human nature.
Since the individual is incapable of understanding contin-
gency, he will never be able to act as he should. Hence,  tradi-
tion and customs, which are created within society48, are very
important. Consequently, the conservative ideal-type is very
far from the liberal individualist vision through its emphasis
on the importance of society’s norms.

Opposed to conservatism, socialism proposes an optimis-
tic vision of human development. Characteristic to socialism
is the thesis of perfectibility, which states that individuals are
able to improve their moral status. Socialism identifies the
forming sources of human nature within society. The condi-
tions under which individuals evolve are the ones  which ex-
plain their character and nature. Both the material and the
moral dimensions of man are to be understood within a social
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context49. Individuals are regarded as being capable of reason-
ing and developing only within their society.

Nationalism regards individuals as social beings, because
they find their meaning, values and ideas inside a nation. Al-
though nationalism supports the self-determination thesis,
both on an individual and on a community level, it considers
that good political and moral action cannot be determined
through abstract and universal thinking, but by the specific
history or the national features of a community. Nation is the
one that forms the foundation of practical action and political
thinking, while an individual always has to appeal to his com-
munity or nation50.

Anarchism considers the individual to be gifted with rea-
son and capable to understand and conduct his actions, ac-
cording to his own interest, as well as to the others’, not
needing any intervention from any authority51.

Reason, freedom, equality and justiceReason, freedom, equality and justiceReason, freedom, equality and justiceReason, freedom, equality and justiceReason, freedom, equality and justice

Each liberal considers all persons to be born with the fac-
ulty of reasoning52. On this basis, he is capable to be a part of
the “social contract”, to relate with others or to follow his
goals.

Built around the idea of liberty, liberalism is promoting
the idea of individual freedom as a lack of any external con-
trol53. Consequently, social inequality is accepted, because this
is nothing but the natural result of each individual’s activity
inside society. Inequality is the one that determines the social
activism of those who are willing to reach a higher position
and all forms of equalitarianism are refused54. On the other
hand, liberalism is fervently promoting equality before law.
The protection of private property55, as the aforementioned
principles suggest, is both a condition and a dimension of lib-
erty.

For liberals, justice can only be commutative. It naturally
emerges, within reasonable limits, from individual action cor-
roborated with the reaction of the others to this action56.

For conservatives, reason also plays an important part.
Yet, its understanding is fundamentally different from that of
liberals. In Reflections, Burke distinguishes between abstrac-

tions and principles. He does not believe in abstractions, such
as natural rights57, but in great, principles of governing that
have survived the test of time. Here is where the importance
of prejudice resides. It does not represent a blind, irrational
behavior, but a prior judgment, a distillation of experience
along generations. To act on prejudice means to act the same
way those that preceded you acted. Therefore, in conservative
thinking, freedom is seen as positive freedom58. Obedience to
prejudices and traditions can only lead to controlled freedom,
which manifests itself within already defined frames. As parti-
sans of the status quo, conservatives promote an elitist vision
on society, in which social inequality is accepted59. That’s
how the position of this ideology on property is born. Though
it is not considered a topic as important as in liberalism, pri-
vate property represents a modality of accepting and promot-
ing the existing social system60.

Ed. Burke does not develop his ideas on the problem of
justice, yet this appears to be, as a result of social mecha-
nisms, of a commutative type61. Consequently, within the re-
construction of the conservative ideal-type, justice is a com-
mutative one.

In its turn, socialism considers individuals to posses rea-
son, to be capable of understanding history, as well as the
present, and the advantages of a future organization of soci-
ety62. Socialists also claim that individual fulfillment becomes
possible through continuous social interaction.

Completely opposed to liberalism and conservatism in
this respect, socialism considers social equality as its supreme
goal63. Although it admits the fact that individuals have differ-
ent qualities, socialism is considers the granting equal opportu-
nities to lead to an equalization of social status. Therefore, it
is no accident that socialists, along with liberals, promote the
equality of rights.

Property is an important issue for socialism. Class struggle
is justified precisely by the differences within the capitalist so-
ciety between the ones who work and the ones who own the
production means. Socialism proposes public property as the
only accepted form of property64, the only one capable to en-
sure social equality effectively.
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Taking into account the equalitarian goals, it can be as-
serted that socialism is promoting a logic of conformity in
what regards justice, which means that there is a tendency to-
wards distributive justice.

Like conservatism, nationalism gives credit to reason, each
nation being identified by a unique way of thinking or feeling
that is exercised both by the community and by the individu-
als within it65.

National cohesion is to be assured only by collective ac-
tion, which implies a narrowed positive freedom66. National-
ism accepts social inequality as a natural consequence of each
nation’s instituted order – even nations being ranked this
way67. Taking into consideration the outlook of inequality,
this implies that nationalism is rather attached to private prop-
erty, as a modality of delimitating between different social
levels.

The acceptance of inequality and the protection of private
property reveal that the ideal-type of nationalist ideology
places justice under the logic of diversity.

 In anarchist thinking, reason is the one that confers
people the possibility to act and think freely, in accordance
with their moral principles68.  Rejecting any form of authority,
anarchism, like liberalism, promotes negative freedom, the
one of repelling any form of interference69. Equality resumes
to equality de iure, the only one allowed where nothing else
counts but individual qualities70. Consequently, anarchism pro-
nounces itself in favor of private property71, which has to be
defended by a form of justice that functions on distributive
grounds72.

PPPPPolitical regimeolitical regimeolitical regimeolitical regimeolitical regime

Many analysts of liberalism believe that the relation be-
tween liberalism and democracy is not as tight as it might ap-
pear, and that classic liberalism is not a fervent upholder of
liberal democracy. Moreover, sometimes democracy does not
produce those  effects desired by liberals. Beyond this, it is
possible to affirm that liberalism, being constructed on con-
tractual grounds, maintains a conflicting environment73 that in-
evitably leads to diversity.

Conservatism’s vision on political regime is directly influ-
enced by its organic conception of society74. According to this
conception, society is a whole where everybody performs his
or her natural functions, on the basis of a well established hi-
erarchy75. So, political functions constitute the prerogative of
the few, namely the traditional or natural aristocracy that
thinks and acts on behalf of the entire community.

For K. Marx and Fr. Engels, any operational political re-
gime might represent the object of a future revolution76.
Within the new society, proletarian supremacy emerges from
the intrinsic unity of its members, who conform to strictly-de-
termined rules and to common ideals77.

Nationalist ideology supports a political regime focused
on the idea of a nation-state. Theoretically, nationalism seems
open to various political regimes, from liberal democracy to
totalitarianism. Yet, taking into account that nationalist dis-
course does not favor immigrants and foreign workers, we
may conclude that nationalism is proposes a political regime
of conformity78.

Anarchism sustains a political organization consisting in
small communities, emerged as the result of a convergence
criterion: each individual joins a certain community that pro-
motes his own values79.

StateStateStateStateState

Liberalism’s position on the matter is well known. It mili-
tates for state as “night watchman”: the state is called to in-
terfere only when the natural social order has been broken80.

On the contrary, conservatism is claims the need for a
powerful state, capable of maintaining inner order, well bal-
anced and limited by law. Taking into account the fact that
the need for a powerful state derives also from the necessity
of conserving traditions81, one may assert that, in a conserva-
tive view, the state affiliates to the logic of conformity.

 For socialism, the state is not a product of thinking or of
human will. Its emergence is justified by the existence of
classes and by their struggle. Socialism wishes to transform
the state from an instrument of bourgeois domination into a
means of achieving the new order, by actively implicating it
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in all the domains of social life82, which leads to a maximal
state.

In nationalist political thinking, the state is a nation-state,
justified by each nation’s right of living inside its own state.
Although nationalism does not openly declare itself in favor of
a certain type of state, it implicitly proposes a maximal state,
capable to secure the nation’s unity and to contribute to the
promotion of its specific spirituality83.

Anarchism is even more radical then liberalism. Because
the state has no use, it must be reduced to a minimum of
functions concerning the physical protection of its members84.

EconomyEconomyEconomyEconomyEconomy

The liberal doctrine points out the advantages of a free
market economy, any constraint being considered unnecessary
and dangerous85.

The laissez-faire was never only a liberal idea. The conser-
vatives adopted it rapidly and supported it from their own per-
spective. It is also true that certain conservatives were worried
by industrialization, which they consider to be a threat to tra-
dition, due to the fact that the accumulation of capital and
concurrence imply an increase of individualism86. Edmund
Burke’s position on economy is unclear87. Yet, taking into ac-
count that he was a Whig and he criticized the financial poli-
tics as well as the taxes imposed by French revolutionaries, I
believe that Burke was rather in favor of a free economy.

 Contrary to liberalism, socialism denies the virtues of the
free market, which contributes to the emergence of inequali-
ties between individuals, inequalities that lead to the appear-
ance of classes and class struggle88. That is why this ideology
is favorable to a massive  intervention of the state in
economy, the state being the only one capable to organize
and plan the exchanges so as to avoid all inequalities.

Because nation always means togetherness89 and never
separation, nationalism is predisposed to forms of economic
dirigisme meant to conserve nation cohesion.

Economy finds the greatest liberty within anarchism – an
ideology fully trusting in individuals’ capacity of making fair
trade and of securing necessary goods90.

 Finally, it is possible to provide a table that reflects the
structure of the five ideal ideological types.

See the table on the next page.See the table on the next page.See the table on the next page.See the table on the next page.See the table on the next page.
Inside the table, the lines illustrate the inner structure of

the five ideal ideological types. Thus, taking into account the
diversity/conformity code, the specific aspects of each ideol-
ogy can be analyzed, and a comparative approach of ideolo-
gies can be realized.

It is imperative to emphasize that, from the perspective of
their generating principle, ideologies cannot be compared. As
it has been observed, the generating principles are not submit-
ted to the binary code and their comparison is not possible.
Moreover, within each ideology, the problem of
multicollinearity is emerging due to the fact that the generat-
ing principle determines each of the independent variables.
For example, liberal equality is not of the same nature with
anarchist equality; the first is equality-through-liberty, while
the second is equality-through-private-judgment.

Still, the independent variables, excepting the generating
principle, remain comparable if we take into consideration not
their meanings that are evidently different, but the goals they
are pursuing, which  lead either to diversity or to conformity.

Considering the observations above, it is still possible to
draw useful conclusions. Thus, liberalism and socialism
should be considered border-ideologies, because they both use
only a certain type of logic. Liberalism can be called the diver-
sity ideology and socialism the conformity ideology.

The other three ideologies are placed between these two
limits. Anarchism is different from liberalism through its gen-
erating principle and also through the political regime it sup-
ports. Conservatism and nationalism occupy intermediate po-
sitions: they are partly alike, with the exception of their
generating principle and of the economic variable. The similar-
ity between conservatism and nationalism is not unexpected,
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human
nature

reason freedom equality property justice
political
regime

state
economy

liberalism liberty 1 1 1 1 1 1 1 1
1

conservatism prudence 0 0 0 1 1 1 0 0
1

socialism class struggle 0 0 0 0 0 0 0 0
0

nationalism nation 0 0 0 1 1 1 0 0
0

anarchism private judgment 1 1 1 1 1 1 0 1
1

Table: A reconstruction of five ideological ideal-types: A reconstruction of five ideological ideal-types: A reconstruction of five ideological ideal-types: A reconstruction of five ideological ideal-types: A reconstruction of five ideological ideal-types
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because they both propose an organic perspective on society,
and also appraise everlasting, inherited values.

The columns give the possibility of making interesting ob-
servations. The most important of all is that generating prin-
ciples are not submitted to the diversity/ conformity code,
and there is no systemic relationship that could justify the ex-
istence of a system encompassing all ideologies. Thus, liberty
does not, in any way, imply class struggle, as well as pru-
dence and reasoning do not emerge from the same register of
thinking. In other words, ideologies are born independently
and, we might add, considering the experience of the twenti-
eth century, they independently evolve and disappear.

Another interesting observation is that political regime is
placed under the logic of diversity only within liberalism.
Therefore, it seems appropriate to define any democratic re-
gime that accepts conflicting values as liberal democracy.

Looking comparatively to a series of columns, the same
configuration is emphasized. Thus, the columns of human na-
ture, reason, freedom and state are identical, which suggests a
possible relation of determination, in which human nature in-
fluences the other three variables. The columns of equality,
property and justice are also identical, which indicates a rela-
tion of dependence, where equality requires a certain type of
property and justice.

The small number of ideologies and independent variables
studied in this article does not allow broader conclusions. In
order to better understand the ideal ideological types, ex-
tended research is needed.

However, it is clear that the data gathered in this research
shows that there is no system that could include all ideolo-
gies. The data only permits some hypotheses regarding the ap-
pearance and the inner structure of ideologies.

The table indicates the way in which an ideology is
formed: starting from a generating principle, variables of social
thinking are articulated91 on the diversity/conformity binary
code.

The fact that these generating principles are not related
suggests that their emergence is an expression of non-rational-
ity, of the individual and collective imaginary.

Although parties are built on ideologies, there are prob-
ably other factors which play an important role in the forming
of a party system. Hence, the historical moment, the charac-
teristics of social, economic, cultural, politic or legal environ-
ment, have major influence on both the structure and the
functions of a party system.

Final suggestionsFinal suggestionsFinal suggestionsFinal suggestionsFinal suggestions

This article offers a comparative perspective on five ideal
ideology types, but diversity/conformity code seems to be
able to create for each ideology its “mirror image”. As John
Gray revealed, there are two faces of liberalism, a conformity
one, and a diversity one:

“Liberalism contains two philosophies. In one, Tolerance
is justified as a means to reaching truth. In this view, toler-
ance is an instrument of rational consensus, and a diversity of
ways of life is borne in hoping that it is destined to disappear.
In the other, tolerance is valued as an essential condition and
divergent ways of living are welcomed as signs of a diversity
within good living. The first conception supports an ideal of
ultimate convergence of values, the latter an ideal of modus
vivendi”92.

Relating our research to J. Gray’s conclusion, a question
to future studies emerges: is it possible to prove that any ide-
ology has two faces? An eventual affirmative answer would
give us the possibility to consider the balance diversity/confor-
mity as a constancy for social thought and, why not, for the
human mind.
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